
Religion in Early Medieval Gujarat_Interior.indd   1 22/05/20   2:55 PM



Copyright © 2020, Dr. Ranjana Bhattacharya
All rights reserved.

No part of this publication may be reproduced or transmitted in any form 
or by any means, electronic or mechanical, including photocopy, recording or 
any information storage and retrieval system now known or to be invented, 

without permission in writing from the publisher, except by a reviewer 
who wishes to quote brief passages in connection with a review written for 

inclusion in a magazine, newspaper or broadcast.

Published in India by Prowess Publishing,  
YRK Towers, Thadikara Swamy Koil St, Alandur,  

Chennai, Tamil Nadu 600016

ISBN: 978-8-1946-2664-0

Library of Congress Cataloging in Publication

Religion in Early Medieval Gujarat_Interior.indd   4 22/05/20   2:55 PM



CONTENTS

Acknowledgements  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . vii
Roman Equivalents of Nāgarī Letters . . . . . . . . . . . . . . . . . . . . . . . . . ix
Abbreviations  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . xi

CHAPTER 1

Introduction . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 1

CHAPTER 2

Jaina Religion and Monasticism . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 25

CHAPTER 3

The Emergence and Decline of Buddhism . . . . . . . . . . . . . . . . . . . . 129

CHAPTER 4

Evolution of Śaivism and Śaiva Church . . . . . . . . . . . . . . . . . . . . . . 153

CHAPTER 5

Trends in Vaisnavism  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 264

Conclusion  . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 332
Bibliography . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . . 342

Religion in Early Medieval Gujarat_Interior.indd   5 22/05/20   2:55 PM



INTRODUCTION

The period from the sixth century CE onwards is marked by the 
emergence of a new social and political structure which was based 

on land.1 This had a deep impact on the religious establishments of that 
time. The present work is an attempt to analyse religious changes in 
early medieval Gujarat and to examine their social context. The study 
is confined towards the emerging trends with reference to Jainism, 
Buddhism and Brahmanism.

From the sixth century onwards, the Purāṇas emphasized mainly 
on tῑrthas, vrata, pūjā and seasonal utsavas or festivals, and above all, 
dāna to brāhmanas and sacrifices to planets. Spiritual merit (punya) 
through construction of tanks, temples, and works of public utility 
(pūrtadharma) was considered greater than that acquired by performing 
Vedic sacrifices.2 This is also borne out by inscriptions which, show that 
rulers in Gujarat from the fifth century onwards, had started granting 
land and other resources to religious establishments and brāhmaṇas. 
In Gujarat, there are very few grants to temples till the eighth century. 
Till then most grants were made by rulers to brāhmaṇas.3 This naturally 
led to the evolution of new ‘brāhmaṇa backed feudal monarchies’ not 
only in the South as Veluthat and Narayanan have shown, but also in 
Gujarat.4 Kings and chieftains, who supported brāhmaṇas, became 
more powerful than those who opposed them. From the last quarter of  
the fifth century CE, the Maitrakas of Valabhi rose to prominence in the  

1
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Kathiawad region.5 They legitimized their position by giving grants 
to brāhmanas and Buddhist monasteries. The status of an individual 
rose in proportion to his proximity and willingness to submit to the 
brahmanical order. This was because the Brāhmana and bhikśus held 
the key to ultimate legitimacy. Kingship by itself had no authority 
and legitimacy of its own. It depended upon the uneasy relationship 
between the ruler and ideology. Therefore, as Heesterman points out, 
the king desperately required the brāhmaṇa to sanction his power, the 
latter being the repository of authority.6 The Maitraka charters record 
migration of brāhmaṇas within Gujarat itself. Brāhmanas emigrated 
from Ᾱnarttapura or Anandapura in Gujarat towards Valabhi which  
had emerged as the Centre of political power. It was while they were 
living in Valabhi that the Maitraka rulers endowed them with land and 
villages in different parts of Saurashtra.

In the sixth and seventh centuries of the Christian era, records 
from Gujarat show that Anandapura and Girnar were populated by 
brāhmaṇas. Many of them left their homes and became beneficiaries of 
Maitraka, Gurjara and Raṣṛakuta grants. Most of them are said to have 
taken up residence in and around Valabhi.7 However, some of them like 
Viṣṇumitra, in CE. 589–590 and Nārāyaṇa in CE 656–657, migrated 
to Kaira. Later, brāhmaṇas received land in different parts of Gujarat. 
Various settlements in Saurastra particularly around Hastavaprahāra 
(modern Hathab) and several other places within Saurashtra gradually 
came to be occupied by brāhmaṇas because of land grants made by the 
Maitrakas.8 Thus Kaira came to be occupied by brāhmaṇas who secured 
grants from Dhārasena II, Dhruvasena III and Dhārasena IV. They also 
gave grants to Buddhist vihāras.

Other contemporary Gujarat rulers Daḍḍā II, Jayabhaṭṭa III and 
Jayabhaṭṭa IV donated villages to brāhmaṇas in the area around Baroda 
and Broach. Similarly the Rāsṭrakūṭa feudatories gave land grants in the 
Baroda region and the Caulukya ruler, Bhῑmadeva I in Kutch. Thus nearly 
the whole of Gujarat came under brahmanical and Buddhism in same parts. 

Ultimately brāhmanas temples and vihāras emerged as wealthy land 
owning institutions enjoying privileges bestowed upon them by rulers 
so that they would uphold and maintain the king’s position and authority. 
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The beneficiaries enjoyed alongwith land such fiscal privileges as the 
right to collect bhāga, bhoga, dhanya, hiraṇya, uparikara and bhūta vāta 
pratyaya, nidhi and upanidhi. This led to decentralisation of political 
power and the religious donees acquired the right to extract maximum 
benefit from the grants. They emerged as intermediaries between the 
ruler and peasants which led to the emergence of feudal and hierarchical 
social organization ill which land played an important role.10 

The construction of temples was another important development 
in early medieval Gujarat. The Maitrakas played a limited role in this 
respect. The inscriptions of the Maitrakas refer to only five temples—
one each of Panḍuraja, Mahādeva and Ādityadeva and two of goddesses 
Koṭṭāmbika and a goddess at Āharani, probably in Trisangmaka. The 
temple of Mahādeva was built by Harinātha.11 However, remains of few 
Maitraka and Gurjara temples have survived. There is little evidence to 
show that they were built by rulers.12 In the post-Maitraka period Mount 
Abu is considered to be rich in temples. A temple of Ṛṣabha is said to have 
existed at Patan, as also at Modhera and even at Śatruñjaya according  
to Jaina sources.13 The Surat plates of Karkkarāja (821 CE) refer to  
a Jaina caityālayana at Nāgasarika.14 A Sun temple of the time of Jāyaditya 
at Kavi is referred to. A Sun temple was built by the mahāsamanta 
Bālavarman in CE. 892. The Saindhava king mahāsamanta Ranaka in 
CE. 874–875 CE issued a grant to what appears to be a temple of Hari, 
Haridāśva, Vināyaka and the Matrs in the same complex.15 The temple 
of Somanatha is referred to in a Kalacuri inscription of CE 950. The 
Gurjara Pratihāra king built a temple of Visnu near Prachi in CE 882–883.  
Other temples of the post-Maitraka period are the Śiva temples of 
Bileśvara, temples of Kinderkheda, Pasthar, Ghumli and Sona.

From the tenth century onwards, the Caulukya rulers like Mūlarāja 
built temples and gave land grants to religious institutions. This period 
has been considered ‘ideal’ for temple building. Rulers, princes and their 
feudatories sought to acquire merit by building temples and donating 
land and villages for their maintenance. In their turn grateful brāhmaṇas 
invented ‘fictitious family trees for the ruling chiefs of the early medieval 
period’16, The origin of the Caulukya rulers, for instance, is obscure. 
They sought legitimization through land grants.17
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From the sixth and seventh centuries of the Christian era, the 
brāhmaṇas emerged as landed beneficiaries in Gujarat. They had 
administrative, judicial and fiscal rights. These brāhmaṇas, monasteries 
and individual donees shaped the socio-political organization of 
the times. They propagated their ideology centered around temples 
and imposed the overall framework of dharma as a basis of social 
organisation. The authority with which they sanctioned and legitimized 
social processes within the structure of varnāsrama dharma became 
useful. The non-brahmanical elements gradually subsumed into the 
system provided by the brāhmaṇas into graded hierarchy and social 
differentiation. As Veluthat rightly points out, the ruler came to fit into 
the new class structure. He claimed legitimacy with the assistance of the 
priestly caste at the risk of diminishing his own power.18 On the other 
hand the brāhmaṇas sought the support and patronage of the ruler to 
maintain themselves. This has been described as a process of ‘mutual 
patronage’ which proved successful in northern India in the Gupta and 
post Gupta period. Within this system a kśatriya ruler of pure descent 
who would protect dharma became imperative.19 Resources granted to 
brāhmaṇas by rulers of Gujarat have to be observed as a ‘programmer of 
collaboration in patronage and legitimization’ as in South India.

Kings, brāhmaṇas and monasteries came to be linked together 
through the ideal of bhakti or devotion to god. The building of temples 
was closely connected with the emergence of a feudalized monarchy.20 
This took place in a hierarchical society in which sāmantas organised 
brāhmana settlements, trade guilds and temples rituals. Devotional 
literature was an important feature of society not only during the 
Calukya rule in the Deccan, and the Pallava-Pandya Cera-Cola period 
in the South, but also in Gujarat. Bhakti as a distinctive movement had 
already emerged. In Gujarat, Somanatha and Siddhapur had become 
important cult centres. Even Jain texts like the Prabandhancintāmani 
could not ignore the importance of Somanatha as a prominent pilgrimage 
or tῑrtha. In the Gupta period titles like paramesvara, paramabhaikaraka 
and paramabhāgvata suggest their affinity to the cult of devotion.  
The Maitraka, Gurjara and Rasitrakuta. Rulers had all used these titles in 
Gujarat. Those devoted to Buddhism assumed titles like paramopāsaka. 
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During the Maitraka rule Buddhism and in the later period, Jainism were 
also not free from this all-pervading influence of personal devotion. 
The concept of bhakti created an illusion of equality, while the reality 
of hierarchical society was sustained within the bastion of the feudal 
system of production and distribution. The main characteristic of 
personal devotion was influenced by the elements of popular religion.21

An important aspect ritual in early medieval Gujarat was the growing 
importance of pilgrimage Centres B.N.S. Yadava points out that tῑrthas 
were also divided into a hierarchy of four types-daiva, aśura, arśa and 
mānuṣa.22 Kasi, Puskara and Prabhasa cantered around Brahmā, Visnu 
and Śiva and the rivers Ganga, Saraswati and Yamuna belong to the first 
category. Natural reservoirs were also considered daivātaka.

The emergence of tῑrthas often preceded that of the temples on the 
outskirts of habitational areas, characterized by trees, water, rocks and 
mountains. Somanatha in the rocky terrain, on the sea coast was no doubt 
such a location.23 The Śiva Purāna refers to the Prabhasa-Tῑrtha and 
was connected with the Pasuputa.s-24 Most tῑrthas according to legend 
are influenced by tribal lore. Acalesvara tῑrtha in Saurashtra, Chakra 
and Hatakesvara tῑrtha also in the same region are shrouded in legends 
and myths. In Gujarat, the Jains tῑrthas were also in the vicinity of the 
Śaiva centres of pilgrimage. Temples in Gujarat show that Abu, Girnar, 
Kumbharia and Varman were not only were prominent Jaina centres, 
but Śaiva and Vaisnava pilgrimages were also located in the same area. 
Remote tribal belts were integrated into the mainstream, giving religious 
approval and legitimacy to newly won political power. Purity and power 
were inter-connected and ruling families were intimately linked with 
pilgrim centres.25

Somanatha was the most important tῑrtha in Gujarat. Although 
the Śaivite Maitraka rulers do not refer to it in their inscriptions,  
K.M. Munshi believes that it existed before them. The Abhῑra king of 
Sorath, Graharipu is said to oppress pilgrims visiting Somanatha, in 
the tenth century CE and prevented them from worshipping the linga.26 
this would indicate the tribal element in the peripheral areas. Ultimately 
Mularājā in CE 942–994 defeated him and worshipped Śiva. Mahmud 
is said to have ransacked the shrine in 1024–5 CE. Around. 1022–72 CE 
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Bhima Deva I rebuilt the temple. Ibni Batuta says in 1121 CE, that it was 
the greatest of all idols of Hind. Thousands of pilgrims visited the shrine 
at the time of eclipses, during tide and ebb. The most precious items 
were brought here for the deity. Although inscriptions do not testify to 
the endowment of ten thousand villages to Somnatha temple, its rich 
resources cannot be denied. The images were lit by jewelled chandeliers.27

Many of these tῑrthas were decaying urban centres. R.S. Sharma has 
pointed out that trade had suffered in the sixth century CE. Which led 
to the decline of towns. This made it necessary for rulers to grant towns 
and villages for maintenance of priests and officials.28 Most of these 
towns were either former capitals, ports and centres of commercial 
activity and were administratively very important.

Altekar has pointed out the existence of forty seven towns in Gujarat 
till the thirteenth century. If we add more urban centres on the basis of 
their nomenclature ending in pura or pattan the number may well exceed 
fifty.29 Many tῑrthas which emerged in Gujarat in the early medieval period 
were former capitals of kingdoms which had subsequently declined. The 
oldest of these is perhaps Girnar. It was the headquarters of the Western 
Kśatrapas. Bhaṭṭārka, founder of the Maitraka dynasty shifted his capital 
from Girinagar to Valabhi. We have already referred to brāhmaṇas who 
had emigrated from Girinagar in 706 CE.30 Girnar lost its importance 
and brāhmaṇas who migrated from Girinagar settled around Valabhi 
thereafter as attested by the Anastu Plates.31 The Sudarsana lake nearby 
is supposed to have proved to be a source of danger to the city and hence 
the shift.32 The cause may appear strange and doubtful, however the fact 
that Girnar ceased to be an important urban centre is clear. It ultimately 
emerged as a tῑrtha for Jainas, Buddhists and brāhmaṇas, and is referred 
to in the Mahābhārata.33 Similarly, Broach was not only an important port 
in the first century BCE but was the capital of the Gurjara kingdom in 
the sixth century CE34 A grant of Daḍḍā II refers to the ramparts of a fort. 
However, it declined after two centuries. The Kurma Purāna refers to it as 
a tῑrtha.35 Gurjara grants were issued from Nandipura (Nanded Rajpipla). 
Daḍḍā and his successors are referred to as feudatories. They may have 
owed allegiance to the main Gurjara family in Rajasthan.36 However, 
Nandipura does not seem to have emerged as a tῑrtha like Broach. 
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Vāmanasthali is referred to as a Vāmana tῑrtha. It was also a capital 
of the Viceroys of the Guptas. Siddharāja is said to have attacked the 
place, which declined by the sixteenth century.37 Valabhipura, in the fifth 
century, was not only the Maitraka capital but also an important port 
and centre of Buddhism and was a centre of power, wealth and culture. 
Majumdar suggests that the rival kingdom of Bhumilika in Southwest 
Saurastra fought with the Maitrakas and even helped the Arabs against 
them, leading to the collapse of Maitraka power.38 Although it was  
not a tῑrtha many pilgrimage centres and brahmanical settlements were 
located in the surrounding area. Similarly Śrῑmāla, the former capital 
of Gurjaras, was fortified in the sixth century and declined with the 
rise of Caulukyas by the eleventh and thirteenth century. It was finally 
proclaimed as a Jaina tῑrtha.39 Simhapura or Sihor was probably the 
capital of the Śāh dynasty. It is considered a town in the seventh century 
CE. In the tenth century, Mularāja is said to have encouraged Aditya 
brāhmaṇas to settle here. Whether it was a tῑrtha or not it not certain. 
Similarly Godhrahaka modern Godhra is also considered the ‘seat of 
a petty local dynasty’ and is referred to in a grant of 766 CE, but may 
not have been a tῑrtha.40 Bhumilika or modem Ghumli was the capital 
of Mers who were contemporary of the Maitrakas. It was also fortified, 
surrounded by a moat, and declined by the tenth century CE41. After 
that, the Jethvas shifted their centre to Śrῑnagar near Porbandar, which 
is referred to by Ptolemy.42 Stambatῑrtha or Cambay was also the capital 
of a local dynasty referred to in the grant of Govinda III.43 It was a naval 
port during Caulukya times and emerged as an important Jaina tῑrtha. 
Tejapāla and Vastupāla, according to the Girnar inscriptions belonged 
to a family of bankers of this town, thereby suggesting its prosperity. 
It finally emerged as a tῑrtha. Ankleśvara was the capital of Gujarat 
Raṣtrakutas.44 If the Kumārapalacarita is to be believed, it was fortified 
and had eighty four marts, earned duties worth 1,00,000 tankas, and 
was an important Jaina centre.45 It was ransacked by Mahmud of Ghazni 
towards the end of the ninth century CE. In 1178 CE it was attacked 
by Ulugh Khan during the reign of Karnadeva II. It is considered as 
a tῑrtha. Anahillapattana was the capital of the Cāpotkatas, Caulukyas 
and Vaghelas. According to the Kirtikaumudi the town was fortified. 
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It was also an important centre of Jaina activities. Udayamati’s vāo, 
Śāhasralinga talao are situated here. The town was abandoned in 1411 
CE.46 Āśāpalli and Karnāvaṭi in CE 1064 and 1094 were the headquarters 
of a Bhilla chiefdom. Eventually they emerged as important centres of 
Jainism.47 Similarly Candrāvati situated near Abu was the capital of the 
Paramāras, feudatories of the Caulukyas.48 The town was declined by 
the fourteenth century. Abu is situated within the vicinity as a Śaiva, 
Vaisnava and Jaina tῑrtha. The Somanatha praśasti refers to a rampart 
wall, indicating its importance as an urban centre. Karvan near Baroda 
came to an end around the seventh to the eighth century.49 However, 
it was an important centre for Pāśupata Śaivism as referred to in the 
Kāyāvarohana Mahātmya.

Similarly Dabhoi or Darbhāvati was a fortified town in Baroda 
district.50 The fact that Sārangadeva repaired its walls in the thirteenth 
century suggests that it was in decline. Many important Śaiva and 
Jaina establishments have been found there. Siddharāja is said to have 
built a fort at Jhinjhuvada. Gates like the one at Dabhoi have been 
found at Ghumli the former capital of Mers. According to Nandi these 
are indications of insecurity of the times. R.S. Sharma attributes urban 
decline for political reasons.51 Famine, epidemics and oppressive 
taxation are frequently referred to in the sources which led to the 
decline of towns in Gujarat.52 Pilgrimages led to the emergence of a 
distinct genre of literary compositions dealing with tῑrthas. The Purānas 
created a vast and integrated tῑrtha tradition. The Vividhatῑrthakalpa, 
the Mahātmyas of Bhinmal, Girnar and later Śatruñjaya were part of 
this genre. These may be compared to the Kāyāvarahona Mahātmya 
in the linga and Śiva Purānas, the Mahātmya of Pushkar in the 
Mārkandeya Purāna and the Skanda Purāna, The Skanda Purānan refers 
to Hatakesvara tῑrtha which shows the connection between pilgrim 
centres and hatas or markets.53 Both Śaivism and Jainism contributed 
to the creation of a vast integrated tῑrtha tradition. Brāhmanas and 
Jaina monks vied with each other in absorbing the uneducated masses 
and other members of the lower strata. The temples not only indicate 
an effort at integration but also refer to the hierarchical nature of 
society, economy and polity.
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The process by which tribal entity was brahmanised can be seen in 
the shrine of Harsat Mātā, a local tribal deity, who later came to be 
associated with major brahmanical gods. However, the folk gods are 
rarely accorded a central place in Gujarat. The temples of the goddess, 
particularly Limboji Mātā temple at Delmal, are an exception. Exclusive 
shrines of Ganesa and Kārttikeya are not known. However the gods 
are seen in subsidiary shrines perhaps indicating the position occupied 
by their original following in society. Thus the belief in gods of the 
politically powerful rulers and economically prosperous merchants 
occupied the central position in temples and that of the peasants and 
tribals were relegated to a subsidiary position on niches and shrines. 
They were not ignored, as the brāhmanas beneficiaries and Jaina 
monasteries and establishments required the visti or labour of the tribal 
and local groups. The temples reflect beliefs from the Puranic tradition 
and Tāntric influence which appealed to the masses and have been 
referred to in the scriptures of the common man with its emphasis on folk 
orientation. They have emphasized the prominent position of particular 
deities, while other gods have been assimilated into the brahmanical 
pantheon by assigning lesser status. This has been reflected in not only 
the temples, but also the land grants which have provided them with 
resources.

Rituals were intimately related with the tῑrthas in both Śaiva and Jaina 
inscriptions. Rulers in Gujarat are said to have bathed in holy waters and 
given away grants of land to brāhmanas or Śaiva monasteries and temples 
‘with libations of water’ after having worshipped a particular deity.  
As we shall subsequently observe, resources for worship with dhūp, dῑp, 
puṣpa and sandalwood was an important part of the provisions made for 
daily rituals. Oil and ghee for lamps have been frequently donated in the 
inscriptions in Gujarat. Pūjās and vidhis became important and these 
were increasingly influenced by magical elements like manḍala, yantra, 
nyāsa and mantras. These features proliferated through widespread 
royal patronage by feudal elements at this time. This manifested itself 
as tāntricism, in Gujarat, particularly with the overwhelming influence 
of the Pāśupata cult, which was perhaps greater. Images of deities 
associated with the cult have been found in this area from the sixth 
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century onwards. By the early medieval period tāntricism had become a 
prominent feature of religion. Jainism was also deeply influenced by these 
beliefs. Hemachandra’s Triśaṣṭiśalakapujusacarita contains numerous 
myths and legends whereby monks, kings and even devoted laymen 
achieved impossible feats by reciting mantras, chanting formulae and 
praying to goddesses. Images of goddesses, their worship and magical 
practices are referred to in Hemacandra’s works, Prabhāvākacarita 
of Merutanga and even the pantavalis of Jaina gurus, particularly the 
Kharataragaccha Brhadguruvāvali contain such details. Kumārapāla is 
said to have great faith in the Jaina namaskāra-mantra which brought 
him great success.54

J.C. Jaina also asserts that the bhakti cult had a great impact on both 
Jainism and Buddhism. According to the Jainas, devotion towards God 
cannot lead to liberation.55 There is no place as such for bhakti or pūjā 
in Jaina religion. However the influence of the cult of bhakti was so 
overwhelming that adoration, chanting of hymns, paying homage, 
reciting the rosary and salutation to Tῑrthankaras became a part of the 
Jainism. The arhanta (worthy of worship) the siddha (liberated soul), the 
sādhu (monk) and dharma are considered the mangalas or auspicious. 
The Caturvimsati stavana or eulogy to 24 Tῑrthankaras and vandanā 
or salutation to the Jῑna, arhant and siddha are considered among six 
obligatory duties. Ten types of bhakti are referred to at this time—bhakti 
towards the Tῑrthankara, siddha, sruta (scripture), conduct or caritra, 
yogin or monk, ācārya or spiritual teacher moksa or emancipation, 
pañcaguru (five teachers) to Nandῑśvara continent and to Santi or peace.56

The six duties of a Jaina layman included worship or pūjā, vrata of 
following an acceptable profession, dana or charity and svadhyaya or 
self reflection. Pūjā is also of four categories according the hierarchical 
nature of professions. Nitya pūjā is daily worship, caturmukha pūjā is to 
be performed by kings (mahapūjā,). The kalpadruma pūjā fulfils wishes 
of devotees and the astahika pūjā is the eight-day pūjā. Somadeva also 
refers to rituals like acamana (sipping water from palm of the hand), 
homa (offering ghee to the fire) and bhūta-bali (offering food to created 
beings). This is similar to brahmanical rituals. He also recommends that 
the eight guardians of the quarters like Indra, Agni and the eight planets 
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should be propitiated. Not all Jaina authors recommend or agree with 
Somadeva. Nevertheless his work depicts the religious conditions of his 
period. J.C. Jaina says that yakśas and yakśῑs became popular objects 
of worship because of the bhakti cult and its impact. According to Jaina 
belief the tῑrthankara does not require any protection. Yet, we can see 
that in the images of Jῑnas discovered from Gujarat (see Table on Jaina 
iconography) sasanadevas and sasanadevis or guardian deities were 
installed to protect them. These divinities were supposed to fulfil the 
material wishes of their devotees. In Gujarat, Cakresvari Ṛṣabhanatha’s 
Yakśῑ, Padmavati, Parsvanthas ijaksi, Ambikā Neminatha’s Sasanadevi 
became popular objects of veneration. Padmavati is invested with 
occult powers and considered a Tāntric deity and Ambikā is an obstacle 
remover. Somadeva is said to have admitted that these semi gods were 
conceived for the defence of the Jaina religion and reverence towards 
them by offering a part of the oblation is recommended for those 
with right vision. The Triśaṣṭiśalakapurusacarita refers to the sons of 
Sagara who bathed the images of holy Arhat in pure fragrant water.57 
Hemacandra in the Dvyāśrayakāvya also refers to ritual bathing of 
images and their worship with flowers and musta (perfume).58 As noted 
the oblation of rice purodasa to Jῑnas is influenced by brahmanical 
practices.59 Pilgrimages and donations were important for acquisition of 
merit in the next birth.60

As we shall observe expenses of not only daily worship were provided 
for but flowers, oil and liturgical activities were important.61 These 
donations were of two types. First, there were direct taxes imposed by 
rulers and second deposits in cash or kind from donations as in the Nadlai 
inscriptions. It has been pointed out that large sums were bequeathed 
to bhandaras of temples and mandapikas for specific objects. Local 
officers also donated. An important item of donation was oil as in the 
Nadol plate which states that a sum of five drammas was paid monthly 
for meeting expenses on incense in the Mahavira temple of Nadol. Pūjā, 
rituals and practices permeated Jaina beliefs and practices from the ninth 
century onwards if not earlier in Gujarat.

Yadava points out that the idea of devotion was an important 
element of Tāntric worship and gave further impetus to bhakti.62  
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Also Tantricism involved relaxation of caste rules which made 
assimilation of local elements within its fold more conducive. The 
most primitive fertility rites made a resurgence in a sublimated form 
as Tantricism and permeated Buddhist, Jaina and brāhmana ideology.63 
As K.M. Shrimali aptly says, Tantricism like bhakti influenced all 
beliefs which as we can see did not exclude non-brahmanical religious 
systems. Also, tantricism emphasized on the worship of Śakti or devi 
and emphasized on the principle of the female divinity. As Shrimali 
points out, the basic impulse behind the worship of goddess is of non-
Aryan and non Sanskritic origin.64 In Gujarat the Maitraka inscriptions 
have referred to goddesses like Kottammabika. In the Caulukya period, 
Siddharājā is said to have erected 108 temples of Candikadevi.65 We 
shall also refer to the goddess Bahurgrna and Bola Mātā. Further, Forbes, 
in his RasMālā has described the autumn festival which was being 
observed by local peasants as Mularājā went to war. Right from the 
sixth century CE we have discovered images of mother and child, which 
have eventually evolved as Pauranic forms of devi. At the Sun temple 
in Modhera, goddesses in various aspects from her benign to the most 
fearsome as Candi and Bhairavi have been depicted. Jainism as we have 
observed also undertook the worship of the goddess as depicted at Mount 
Abu R.S. Sharma has accurately shown that the preponderance of land 
grants can be associated with the spread of agriculture in the adjoining 
areas. Majority of the names of female divinities like Bahugraa, Harsat 
Mātā, Kottamabika would suggest their connection with popular tribal 
deities.66 Gradually they were assimilated in the Pauranic pantheon as 
Candi, Durga, Saptamatrka and similar deities. From the fifth century 
onwards, tantricism is said to have undergone transformation in its 
esoteric and aghori (terrible) rituals.

From the tenth century onwards, Tāntric sects like the Pāśupatas were 
invited by rulers of Gujarat, Dahala, Central India, Mysore, Orissa, 
Kashmir to head temple organization.67 From the inscriptions at Somanatha 
like the Veraval inscription and the Cintra praśasti we can infer that the 
Pāśupatas had acquired significant positions in polity and administration. 
Their influence and patronage was considered important for the success 
of rulers and their feudatories as serving their dominant interest in war and 
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fertility rituals. As Desai asserts, the thematic content of the beliefs can 
be observed in the art of the period, particularly from 900–1300 onwards. 
This tendence was true of Gujarat as can be observed at the Sun temple at 
Modhera. She also rightly points out that from the fourth to fifth centuries 
temples were built in permanent material like stone.

There are limited Jaina and Śaiva temples during Maitraka Gurjara 
rule. However, from the subsequent period, the tenth century onwards, 
there is a burgeoning of temple building activity when both feudal 
and regional tendencies reached their climax.68 Sculptures also were 
subjected to regional influence and the erotic theme signifying fertility 
considered alamkara came to be seen as auspicious in its magico 
religious schools. However, Desai points out that the temples of Gujarat 
and Mysore did not depict eroticism on the jangha or main wall of the 
temple. In Gujarat they were portrayed on the kaksasana, riarathra, row 
of the plinth, above plinth on pillars and lintels. Pilgrims could almost 
miss these figures in the temples of Mysore and Gujarat.69 This however 
does not imply that they were not ornate. The Sun temple at Modhera, 
fort wall at Dabhoi and step walls were intricately decorated. As has 
been shown, art in feudal society was meant to impress and dazzle the 
onlooker and proclaim the glory, might and riches of opulent patrons. 
The resources granted to them converted these temples into centres of 
wealthy feudal organisation. Merutunga refers to heads of temples who 
even demanded certain luxuries from donors and their ideas must have 
been considered while building temples.70

Thus tantricism with its stress on pūjā, bhakti and total surrender 
to god and guru, emphasized on provide them with resources. This 
was given physical expression in temples where Śiva, Visnu, Śakti 
and folk divinities were depicted. In the monastic establishments the 
guru, ācāryas as the heads of the institutions gave further credence to 
the Tāntric traditions and practices.71 This in its turn led to the writing 
of a vast corpus of literature which contained Tāntric traditions 
and practices. The Samudratilaka was composed by Durlabharājā. 
His son wrote the Swapnacintamani and Ajayapala wrote the 
Narapatijayacaryaswarodaya. The Samraicchikaha by Udyotan Suri, 
a Jaina text of the eighth century is full of Tāntric ideas and rituals.  
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The practice of vasikarana or hypnotism is referred to in the text, by which 
a person could be made subjected to another person’s will. Magic herbs 
to cure wounds have been recommended by the text. A Sabara chief’s 
fractured skull is said to have been cured by a magic herb.72 The text also 
cites the instance whereby a magic talisman worn by a person could make 
him invisible. Occult, magic circles and rituals formed an important aspect 
of Tāntric rituals. The Samaraichikaha refers to Vidyadhara Cakrasena 
who sitting in padmasana drew a manḍala, performed certain mudrās and 
recited a particular mantra one lakh times. Magic circle and related rituals 
led to the emergence of Tāntric beliefs within Jainism. The same text 
relates how yaksini Ajitabala is invoked with the magic circle, recitation of 
mantra and gestures with fingers as in other Jaina texts. Jainism although 
puritanical in many ways, could not keep away from Tāntric ideas and 
rituals. As R.N. Nandi has shown, the Jainas were as engrossed in Tāntric 
practices as any other sect of the time. However Tāntric rituals and ideas 
of the Jainas have been considered as mundane and utilitarian in nature 
than spiritual. They appear to be the manifestation of the helpless mind 
influenced by growing social and economic disentitlement in changing 
material conditions of life.73

Our inscriptions clearly show that the rulers liberally provided 
monasteries with resources. Monasticism both Śaiva and Jaina 
perpetuated not only the bhakti ideology, but also feudal hierarchy.74  
As in the south monks reorganized themselves and both sects maintained 
rivalry in order to seek maximum patronage. Unlike Tamil Nadu and 
Andhra Pradesh, Śaivite temples could not delimit the Jaina influence.  
In both fee sects, the superior pontiff enjoyed absolute authority. Dasatva 
or servitude was an essential element of the bhakti ideology. It formed the 
basis of a relationship between the head of the monastic establishment 
and the subordinate staff. As we shall observe in the subsequent 
chapters, medieval Jainism had undergone great transformation.  
By the thirteenth century the number of gacchas had proliferated and 
had served as a sectarian challenge to the Śaivite monastic orders and 
social following. R.N. Nandi points out in the case of the southern states, 
in Gujarat also royal and private grants show control over local tolls as 
important mechanisms. Resources provided in the charters meant for 
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food, medicine, education and residence on a large scale consolidated 
the social basis of the sect in that particular area.

As we have observed women were included in Śaivite monastic 
orders. R.N. Nandi says that this was because of the Jaina practice 
of including female ascetics as part of their sangha. However, as in  
the case of the Kalamukhas in the south, celibacy was waived aside in 
the Śaiva orders in Gujarat also. Bhava Brhaspati’s wife and daughter 
have been described in the inscriptions. The Pāśupataācāryas of 
Gujarat like the Kalamukhas were householders. Kings and feudatories 
patronized these monastic organizations because religious subordination 
of the masses helped the rulers to perpetuate their political authority. 
In Gujarat however, it was not the Śaivite church alone that had close 
relations with the ruler. The bureaucracy contained both Śaiva and 
Jaina officials who vied with each other for patronage towards their 
beliefs and monastic orders. The grants made to the religious head were 
made in the form of a vassal to his superior in the nature of a tribute.  
We shall observe how at Somanatha, Kumārapāla is said to have washed 
the feet of Ganda Bhava Brhaspati. At the same time Merutanga professes 
that by magical powers Hemacandra, the Jaina monk had made the god 
Śiva appear in person before Kumārapāla. That is why Nandi has said 
that the subservience of secular authority to religious authority is a 
characteristic of feudal relationship.75 In Gujarat also Bhava Brhaspati 
appears to have taken the place of a rajaguru. Jaina texts claim that 
Hemacandra had a similar position. However, in Gujarat, Śaivism could 
not oust the Jaina influence which had permeated into all sections of 
society from the eighth to the thirteenth centuries CE. Both incorporated 
local deities, popular beliefs, tribal traditions and ritual worship and 
tantricism. The feudal organisation of both monastic orders can tiros is 
clearly established from the resources granted to them whether by rulers, 
feudatory’s bureaucracy or rich merchants. These have to be observed 
in the context of religious trends in the post-Gupta period. Religion 
philosophic outlook was characterised by temple building, pilgrimage, 
bhakti and— all products of the land grant economy.76

As pointed out brāhmanas were the largest beneficiaries who may 
have consciously influenced rulers and rationalised these manifestations 
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as a dominating ideology. At the same time tribal beliefs and local 
traditions were incorporated. In the early centuries, Buddhists and 
later Jainas were also deeply influenced by these trends. Bhakti, tāntric  
elements and pilgrimage had become essential traits of all sects. 
Merchants were included, particularly when they started occupying 
important offices. A look at the nature of Śaiva, Vaisnava, Buddhist, 
Jaina and Sun temples and establishments connected with them will 
make these aspects of religion obvious.

Not only was temple building an important religious activity of 
the wealthy in Gujarat, it was equally prestigious to provide these 
establishments with adequate resources for their maintenance. Most 
rulers, their feudatories, wealthy merchants, queens and rich brāhmanas 
provided for the upkeep and worship of temples. The grants of land 
and villages accounted for the major part of resources. Wells, grazing 
grounds, octroi, tolls and taxes formed other important items for 
donation. Here we have to remember that temples may not have been 
built under the direct patronage of rulers.77 The general atmosphere 
of the times created conditions conducive for art and architecture to 
flourish. The ‘opulant patrons’ of this period were the rulers, queens, 
princes, military chiefs, religious heads, mahāsāmantas and other feudal 
elements in society.78 In our case, merchants had also joined the feudal 
set up. As Desai rightly points out, the temple itself had emerged as 
a feudal organisation, owning large estates. Services of numerous 
functionaries in hierarchical order were not uncommon. Liberal 
donation of resources led to the expansion of the size of the temple 
structures. During Maitraka Gurjara rule, the temple mainly comprised  
a small sanctum and a porch to which a small hall or mandapa was added. 
By the eleventh century, however, as observed in the Sun temple at  
Midhera, elaborate structures had emerged. Desai believes that these 
were replicas of palaces. The god was depicted like a king and his abode 
stood out in splendour compared to palaces of rulers and his feudatories. 
The iconography in temples was dictated by Silpa texts. Imagery was 
hardly realistic and comprised of idealized depiction, as at Abu. Here 
not only were Jῑnas, gods and goddesses depicted, but donor merchant 
bureaucrats and their ancestors, as in the case of Tejapāla and Vastupāla 
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have been shown riding on elephants. Feudal titles seen in inscriptions 
find expression in the sculptural depiction of 11th–13th century temples 
of many regional styles, particularly in central and western India.80

Iconography shows that a hierarchy of gods can be clearly established 
and religion reflects the socio-economic structure of the times. The 
nature of the pancayatana temples and triad shrines particularly focus 
our attention on the divine hierarchy of gods. The temple of Śiva  
is generally in the centre. The smaller shrines of the mother goddess, 
Visnu, Surya, Ganesa, Brahmā are in the four corners. All the gods may 
not be represented in the subsidiary shrines but two or more altars can be 
attributed to them. Where there is a single shrine of a particular god, the 
doorway of the temple is adorned with Ganesa in the doorway. Above 
him in the frieze in the middle, the main deity is shown and the other 
deities are depicted on either side. Subsidiary gods are also shown in 
various niches on the walls of the temple. Wibke Lobo has undertaken a 
detailed study of the iconography of the Sun temple at Modhera. Though 
the images of Adityas, Surya and his consort predominate, the other gods 
are profusely depicted on the walls of the temple and shrines around 
the tank in front. This not only shows the syncretic nature of religion, 
but also the hierarchy in which gods were placed according to their 
importance and according to the predominent religious characteristic of 
the temple. The feudal hierarchy was seen in temples. Land grants seem 
to give greater prominence to the shrine of Śiva, which was popular 
among the rulers and a large segment of brāhmana donees. However, the 
belief of the intermediary section of society was not completely ignored. 
The gods revered by intermediary sections like feudatories, sāmantas, 
peasants and tribal folk were depicted in the subsidiary shrines, niches 
and were given a position on either side of the main god on the frieze of 
the doorway.

This tendency was not only a characteristic of the deities of the 
Pauranic pantheon, but also of Jainism. The Jaina temples invariably 
placed the image of the Tῑrthankara in the main shrine. Deities with 
names and often attributes similar to that of the pantheon in the 
Purānas were integrated as sasanadevas and sasanadevis of the Jῑnas. 
They have on the walls, niches, ceilings and pillars as lesser gods. 
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These Jaina temples may be seen as depicting’ the economic prosperity 
of the mercantile class. The very fact that they were built in such large 
numbers suggests that traders had emerged as an important entity in 
the economic and social life of the period.

They came to occupy prominent positions in the bureaucracy and 
were an important force to contend with, Jaina monks were associated 
particularly with rulers and ministers and frequently mentioned in the 
literary sources and inscriptions as boasting of getting their patronage. 
Their prosperity could not be ignored and in their temples they projected 
Jῑnas as the central object of veneration of their patronage. Jainism also 
resorted to gradation, and treated gods with names similar to that of the 
Purānas on a lesser plane compared to the Jmas. This would show that 
rulers and what V.K. Jain refers to as the ‘merchant princes’, played an 
important role within the parameters of hierarchical social conditions 
prevalent during the period. Merchants not only built temples and 
provided them with resources for their daily upkeep, but also made 
contribution towards the celebration of festivals as is indicated by 
inscriptions from Mount Abu. Vijay Nath rightly points out that these 
festivals provided great scope for cultural interaction exposure and 
played a crucial role in initiating acculturation. 

On the whole, in the early medieval period the temple emerged 
as a legitimiser of political power and as an instrument of peasant 
subordination and surplus accumulation.81 Most at the land grants in 
Gujarat were made till the eighth century only to brāhmanas and Buddhist 
vihāras. Thereafter, the Caulukyas contributed land and villages to Śiva 
temples, monasteries and sattras. A few land grants were given to Jaina 
temples during their rule. Some grants were issued to temples of the 
mother goddess, Visnu and Sun the deity. It is not uncommon to find 
tolls and taxes as part of the resources granted to temples for worship, 
maintenance and for holding fairs and festivals. Contribution from 
merchants of towns and local shops were also included on a regular 
basis. Finally, land grants were also issued for maintenance of tanks and 
reservoirs as a pious religious act.

The granting of resources to brāhmanas, temples, and monasteries 
led to the emergence of feudal society in Gujarat. Religious institutions 
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emerged as landed intermediaries. Second, the peasantry were not only 
subjected to heavy taxation, but had also to serve donees, as visti was 
an important content of the land grants As R.S. Sharma points out, 
these beneficiaries did little for promoting economic prosperity and 
mainly used resources for their own consumption. Another important 
development was the process of subinfeudation. The donees could enjoy 
land, get it enjoyed, cultivate it and get it cultivated. In Gujarat, Malwa, 
Rajasthan and Maharashtra, permanent tenants were reduced to the 
position of tenants at will.82 Communal rights like pasture, tree, wells, 
water reservoirs were all transferred to the donees from post Gupta times. 
Their Surplus was exacted from peasants for the benefit of the religious 
beneficiaries. Peasant discontent was contained through religious and 
ideological propaganda. From the fifth century onwards, right up to the 
thirteenth century, the process of issuing land grants established direct 
control of brāhmanas, temple chiefs, vassals and officials over villages 
and land, which became deeply entrenched in the political and economic 
milieu of the period. Religious beneficiaries had a vested interest in 
preserving feudal institutions. In western India, particularly in Gujarat, 
this has to be seen in the revival of trade and commerce, use of coinage, 
decay of towns, upward social mobility of merchants and the spread of 
Jainism. Decay of urban centres compelled brāhmanas to shift to the 
countryside.83 Land grants from the fifth and the sixth century onwards 
from Gujarat as elsewhere show that donee brāhmanas moved towards 
villages. Early medieval religious establishments secured resources from  
grants of land and villages. They emerged as landed intermediaries who 
survived on rent in kind or in terms of labour which they extracted from 
villages. This led to agricultural expansion. Facilities for irrigating fields 
were also provided. Law books prescribe severe punishment for those 
who caused damage to tanks, wells, ponds and embankments. As we 
have observed the construction of a vapi or step well or even granting 
them to brāhmanas was a very pious act in Rajasthan and Gujarat.  
R.S. Sharma points out that the word vapi arises from vap or to sow.  
This shows that step wells were meant for irrigating agricultural land as 
well as for drinking purposes.84 The grants of land not only helped maintain  
Jaina and Buddhist establishment, which functioned as self-sufficient 
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economic units, but also led to agricultural expansion in the rural areas. 
Because of this many religious establishments and pilgrim centres 
emerged as centres of production and exchange of commodity. This in 
turn strengthened the economic potential of merchants who came to play 
an important role in many religious establishments and pilgrim centres. 
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